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DIRK KRAUSMULLER

Two Middle Byzantine Treatises in Defence of the Care of the Dead

Abstract: This article contains the edition and translation of two treatises about the care of the dead. Their authors seek to show
that the lot of the dead is alleviated when their names are commemorated in church and alms are given in their name. In order to
make their case they insert into their texts passages from the New Testament, episodes from hagiographical texts, and in particu-
lar edifying stories that show the efficacy of the care of the dead.

Throughout the Byzantine period the care of the dead was an integral part of religious life. The
names of the deceased were entered into diptychs and read out during the celebration of the Eucha-
rist. Moreover, special commemorative services were held on the third, ninth and fortieth day after
a person’s death and thereafter at least once a year'. On these occasions, bread was brought to the
church, part of which was then offered up by the priest in the name of the deceased. In addition, oil
was donated in order to light the lamps of the church, and alms were distributed among the poor?. It
was believed that these activities had an instantaneous effect on the dead, giving them a respite from
the torments that they were believed to suffer for their sins.

Most of these practices were already well entrenched in the fifth century®. This does not mean,
however, that everybody believed in their efficacy. In the late sixth century a group of intellectuals
claimed that the souls of the deceased could not feel what was being done for them. This raised the
ire of the priest Eustratius, an associate of Patriarch Eutychius of Constantinople, who wrote an
entire treatise in defence of the care of the dead*. Eustratius’ adversaries based their argument on a
particular anthropology. They were of the opinion that the soul could only function in conjunction
with the organs of the body. This stance had antecedents in Syriac Christianity but was possibly also
influenced by Aristotelian philosophy. In his response Eustratius averred that the soul was even more
active after death when it had escaped the prison of the body®. Similar statements are already found in
the writings of earlier authors such as Athanasius of Alexandria and Gregory of Nazianzus. They can
be ultimately traced back to Plato’s teachings about the soul®. Yet these teachings had been complete-
ly de-contextualised, constituting what has been dubbed Vulgérplatonismus’. John of Scythopolis,
who engaged more deeply with contemporary Neoplatonic philosophy, had quite a different opinion.

On the meaning of these days see G. DAGRON, Troisiéme, neuviéme et quarantieme jours dans la tradition byzantine: temps
chrétien et anthropologie, in: Le temps chrétien de la fin de I’ Antiquité au Moyen Age, ITTe-XIIle siécle, ed. J.-M. Leroux.
Paris 1984, 419-430.

See V. MARINIS, Death and the Afterlife in Byzantium. The Fate of the Soul in Theology, Liturgy, and Art. Cambridge 2017,
93-95.

See E. REBILLARD, Religion et sépulture: L’église, les vivants et les morts dans 1’ Antiquité tardive. Paris 2003, 161-164.

4 N. Constas, An Apology for the Cult of Saints in Late Antiquity. Eustratius Presbyter of Constantinople ‘On the State of the
Souls after Death’ (CPG 7522). Journal of Early Christian Studies 10 (2002) 267-285.

D. KrRaUusMULLER, Contextualising Constantine V’s Radical Religious Policies: The Debate about the Intercession of the
Saints and the “Sleep of the Soul” in the Chalcedonian and Nestorian Churches. BMGS 39 (2015) 25-49, esp. 33-36.

See e.g. E. P. MEUERING, Orthodoxy and Platonism in Athanasius: Synthesis or Antithesis. Leiden 1968, 29-30, and C. Mo-
RESCHINI, La ‘meditatio mortis’ e la spiritualita di Gregorio Nazianzeno, in: Morte e immortalita nella catechesi dei padri del
III-1V secolo, ed. S. Felici. Rome 1985, 151-160.

Cf. e.g. A. BOEHLIG and Ch. MARKSCHIES, Gnosis und Manichdismus: Forschungen und Studien zu Texten von Valentin und
Mani sowie zu den Bibliotheken von Nag Hammadi und Medinet Madi (Beihefte zur Zeitschrift fur die neutestamentliche
Wissenschaft und die Kunde der alteren Kirche 72). Berlin — New York 1994, 22.
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188 Dirk Krausmdller

He made it clear that only the intellect remained active after death whereas the faculties of the soul
such as memory and sense perception were inactive®. Unsurprisingly, this point of view also met
with opposition. Dorotheus of Gaza was told by a hermit that it was wrong to think that the souls of
the deceased did not remember what they had done during their life-time®. The debate was resumed
in the late eleventh century when John Italos claimed that unlike the intellect, the soul was immortal
only in its essence but not as regards its activities. Although he did not openly say so, he thereby un-
dermined the foundations of the care of the dead. This was seen clearly by the Stoudite monk Nicetas
Stethatos who argued that disembodied souls can remember their life on earth and perceive what is
done on their behalf, either because of their innate powers or because angels enable them to do so'.

It is very likely that these controversies were confined to a tiny elite. Yet this does not mean that
‘ordinary’ Christians did not have reservations about the efficacy of the care of the dead. Other-
wise one could not explain the production of edifying stories, written in simple Greek, which were
meant to prove that the deceased really benefited from it'". Even clearer evidence is found in the
sermon ‘About Those Who Have Fallen Asleep in the Faith’, falsely attributed to John of Damas-
cus, which probably dates to the first half of the ninth century'?. This text is extant in no fewer than
148 manuscripts and was the preferred reading for the days of the year on which the deceased were
commemorated. Its author polemicises against people who declare that the status of the souls
cannot be changed after death and presents his audience with a string of quotations from homilies
and hagiographical texts, which emphasise the importance of prayers and almsgiving on behalf of
the dead'*. The topic was revisited by a twelfth-century author, Michael Glykas, in his collection of
Questions and Answers'. Glykas also presents quotations from many older sources, among them the
sermon ‘About Those Who Have Fallen Asleep in the Faith’, in order to persuade his readers of the
efficacy of the care of the dead. This suggests that even at this late date the practice was still a matter
of debate'®.

This hypothesis can be substantiated through the analysis of evidence that has so far escaped the
attention of scholars. The codex Monacensis graecus 226 contains two treatises, falsely attributed to
Anastasius of Sinai, whose purpose it is to prove that commemoration and almsgiving have a benefi-
cial effect on the deceased'’. The former of these treatises is also found in several manuscripts from

8 D. KRAUSMULLER, Christian Platonism and the Debate about Afterlife: John of Scythopolis and Maximus the Confessor on
the Inactivity of the Disembodied Soul. Scrinium 11 (2015) 242-260.

® N. Constas, ‘To Sleep, Perchance to Dream’: The Middle State of Souls in Patristic and Byzantine Literature. DOP 55
(2001) 92—124, esp. 100.

10D, KRAUSMULLER, What is Mortal in the Soul? Nicetas Stethatos, John Italos and the Controversy about the Care of the Dead.
Mukaddime 6 (2015) 1-17.

I See M. DEL SANTO, Debating the Saints’ Cult in the Age of Gregory the Great (Oxford Studies in Byzantium). Oxford 2012,
126-148.

12-Sermo de his qui in fide dormierunt (BHG 2103t, CPG 8112). PG 95, 247-277.

13 J. M. Hoeck, Stand und Aufgaben der Damaskenos-Forschung. OCP 17 (1951) 5-60, esp. 39, and note 3.

See D. KRAUSMULLER, An Ambiguous Authority: Pseudo-Dionysius the Areopagite and the Debate about the Care of the

Dead (6"-11" Century). RSBN, n. s. 52 (2016) 3—19.

Michael Glykas, Theological Chapters 22 (ed. S. EUSTRATIADES, Eig tag dmopiag tiig Ogiog ypaeiig kepdioie. Athens and

Alexandria 1912, IT 55-61).

1 Cf. Y. PAPADOGIANNAKIS, Michael Glykas and the Afterlife in Twelfth-Century Byzantium, in: The Church, the Afterlife and

the Fate of the Soul: Papers Read at the 2007 Summer Meeting and the 2008 Winter Meeting of the Ecclesiastical History

Society, ed. P. B. Clarke (Studies in Church History 45). Woodbridge 2009, 130-142.

For a description of the manuscript (M) see K. HaipU, Katalog der griechischen Handschriften der Bayerischen Staatsbiblio-

thek Miinchen, I'V: Codices graeci Monacenses 181-265. Wiesbaden 2012, 246-258. It includes liturgical poetry by Cosmas

of Maiouma, John of Damascus, Theophanes Graptus and Mark of Otranto, as well as hagiographical texts. Only the former

treatise is included in the Bibliotheca Hagiographica Graeca (BHGnN 2103s). Neither treatise is listed in the Clavis Patrum

Graecorum under the spuria of Anastasius of Sinai.
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the Sabas and Sinai monasteries (codex Hierosolymitanus graecus 80, codices Sinaitici graeci 463,
529, 531)'8. The two texts resemble each other closely in structure and content but it cannot be ruled
out that they were written by different authors. Since they show familiarity with the topography of
Constantinople—mention is made of the church of Sts Philemon and Apollonius in the Strategion,
and of the church at the Chalke Gate—it seems likely that they were produced in the capital. A ter-
minus ante quem for the second treatise is provided by the Munich codex, which was copied around
the year 1300". By contrast, the oldest manuscript containing the first treatise, the codex from the
Sabas monastery, has been dated to the thirteenth century®. Establishing a terminus post quem is
even more difficult. The church at the Chalke Gate, which is mentioned in the second treatise, was
built by Emperor Romanos I Lekapenos (920-944) and then rebuilt on a larger scale by Emperor
John Tzimiskes (969-976)*'. Thus we can conclude that the second treatise cannot have been written
before the middle of the tenth century. The first treatise contains no information that would allow a
firm dating. The collapse of the church of Sts Philemon and Apollonius of which it speaks could have
happened during any of the frequent earthquakes that rocked the capital®?>. Yet on balance it seems
likely that both texts were written in the eleventh or in the twelfth century.

The first treatise appears to have been intended for a monastic audience. Its author, most likely
also a monk, envisages that the last will of the deceased is executed by their ‘disciples’ (paOntoi)
and ‘students’ (pottnrai), two terms that were commonly used to describe the followers of spiritual
fathers. This suggests that even in monastic settings not everybody was enthusiastic about the care
of the dead. In order to convince his audience that commemorations have a positive impact on the
fate of the dead, the author quotes from existing texts that help him make his case. He begins with
Biblical verses, which make the general point that prayers on behalf of others are heard by God.
Then he adds several narratives as illustration. Paraphrasing Acts 12, he highlights how the Apos-
tle Peter was freed from prison through the prayer of his fellow Christians. Then he recounts an
episode from the martyrdom of St Cornelius where the prayers of the saint rescue a woman and a
child who had been buried under the debris of a collapsed pagan temple*. This is followed by two

18 For the Hierosolymitanus graecus 80 (H) see A. PAPADOPOULOS-KERAMEUS, ‘Tepocoivpitikn BipAodnkn fitot kotdioyog tdv
&v 1oig PPAodnraig tod aytwtdtov drostolkod Koi kabolikod 0phodd&ov matplopytkod Opdvov tdV Tepocoidpmv Kol
ndong [Molootivng drokeévav EAANVIKGY kodikwov. St Petersburg 1894, 11 149—151. For the Sinaitici graeci 463 (8S;), 529
(S,) and 531 (S,) see K. CLARK, Checklist of Manuscripts in St. Catherine’s Monastery, Mount Sinai. Washingon 1952, 7, 8;
and M. KawmiL, Catalogue of all manuscripts in the monastery of St. Catherine on Mount Sinai. Wiesbaden 1970, 89, 92. For
S;see esp. V. N. BENESEVIC, Catalogus codicum manuscriptorum graecorum qui in monasterio S. Catharinae in Monte Sinai
asservantur. St Petersburg 1911, 1312-313. For S, and S, see A. VAsILIEY, VV 14 (1907) 228, 307-308. See also A. EHRHARD,
Uberlieferung und Bestand der hagiographischen und homiletischen Literatur der griechischen Kirche von den Anfingen
bis zum Ende des 16. Jahrhunderts, 1. Teil: Die Uberlieferung, vols I-III (Texte und Untersuchungen zur Geschichte der
altkirchlichen Literatur 50-52). Leipzig 1937-1952, for S;: IIT 888, for S;: IIT 772, for H: I 254-255. In H and S, the text
is preceded by Hippolytus, De consummatione mundi, and Ephrem, De patientia et de consummatione huius saeculi and In
adventum Domini et de consummatione saeculi, and followed by Basil of Caesarea, De leiunio 1-2, John Chrysostom, In
Genesim, sermo 3, and Anastasius of Sinai, In Psalmum Sextum. S, has some of these texts, but in a different order. S, has a
completely different content.

¥ See HAaiDU, Katalog 256.

2 See the manuscript catalogues listed in note 18.

C. MaNGo, The Brazen House: a Study of the Vestibule of the Imperial Palace of Constantinople. Copenhagen 1959, 161—

162.

On this church, see R. JANIN, La géographie ecclésiastique de I’empire byzantin, I: Le siége de Constantinople et le pa-

triarcat cecuménique, 3: Les églises et les monastéres. 2™ edition. Paris 1969, 529-530. On the Strategion, cf. N. WEST-

BROOK, Notes Towards the Reconstruction of the Forum of the Strategion and its Related Roads in Early Byzantine

Constantinople. Journal of the Australian Early Medieval Association 9 (2013), Academic OneFile, http://link.galegroup.

com/apps/doc/A454359773/AONE?u=43wien&sid=AONE&xid=a907e755 (accessed 15.03.2018).

This narrative is also found in the edited Passiones of Cornelius. See Passio epitomata (ed. F. HALKIN, Un abrégé inédit de

la vie ancienne et disparue de Corneille le centurion. RSBN, n. s. 1 [1964] 31-39, esp. 35-36) (BHG 370z); and Symeon
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190 Dirk Krausmdller

miracle stories of the martyrs Theodore and George who are said to have saved young men from
captivity after their mothers had called on their help?*. All these narratives have in common that
they have no direct bearing on the care of the dead. They only become relevant when one accepts
that being in captivity or being buried alive is analogous to being dead. This analogy is made ex-
plicit in the following narrative, which had been composed specifically to defend the efficacy of
commemorations. We are told that three youths, who were buried for several days under the debris
of a collapsed church, were during this time fed with the bread that the priest had consecrated in
their name at the request of their parents. Even more straightforward is the last episode. A monastic
community prays for a deceased member who has died in sin and persuades God to forgive him. In
the concluding paragraph the author appeals to his audience’s self-interest, claiming with a refer-
ence to the Liturgy of St Basil® that prayers and alms on behalf of the dead are beneficial first and
foremost for those who offer them.

The second treatise appears to have been written for a lay audience because its author envisages
that the last will of the deceased will be executed by their relatives and friends. The text begins on
a sombre note, stating that fallen humankind is prone to sin and is therefore in need of repentance.
Having extolled the beneficial aspects of the care of the dead, he adds a narrative which is borrowed
from the seventh-century Life of John the Almsgiver: a captive who is presumed dead enjoys a respite
whenever his parents have him commemorated®®. Having quoted a verse from the Epistle of James
that emphasises the power of intercessory prayer, and having offered a brief summary of the story of
Peter’s rescue in Acts 12, he points out that eminent figures such as Athanasius, Basil, John Chrys-
ostom and Andrew of Crete all recommended prayers for the dead. Then he adds two narratives that
are already found in the sermon ‘About Those Who Have Fallen Asleep in the Faith’: through their
prayers the first female martyr Thecla and Pope Gregory the Great succeed in alleviating the lot of
two deceased pagans, the young girl Falconilla and the Emperor Trajan?’. This is followed by the
centre piece of the sermon, a lengthy edifying story about the monk Phocas who, presumed dead, is
commemorated in his monastery and as a result is free of temptation. In the concluding part the au-

Metaphrastes (PG 114, 1293-1312, esp. 1300-1301) (BHG 371). However, in both cases the wording is quite different so
that it is impossible to determine, which text the author used.
24 For the miracle of George (BHGn 691f), see J. B. AUFHAUSER, Miracula Sancti Georgii. Leipzig 1913, 100-103, 176-177.
The miracle of Theodore seems to be otherwise unknown.
See F. E. BRIGHTMAN, Liturgies Eastern and Western. Oxford 1896, I 332, 15-18.
Leontius de Neapolis, Life of John the Almsgiver 24 (ed. L. RyDEN — A. J. FESTUGIERE, Vie de Syméon le Fou et Vie de Jean
de Chypre. Paris 1974, 375-376) (BHGn 886d). Cf. e.g. the sentence ovk fv 8& 00T0C TEPL 0V EpMTMVY, GAAY BALOC OOV
avT® amoporddktog in Leontius’ Life (375 RypEN — FESTUGIERE), with its counterpart ovk fv yép €keivog 6 TELELTRGOG
KoAC simov oi GuvoyIdA®TOL 0TOD, GAL" ETEpoc dlotog awtod TV in the treatise. This sentence is not found in the Meta-
phrastic Life of John the Almsgiver (PG 114, 937B-D) (BHGn 888). It is noticeable, however, that the wording in the treatise
differs from that in Leontius’ Life. The author may have paraphrased the text or he may have drawn on an intermediary
source. This episode is also found in Glykas’ Theological Chapters (I 59—60 EUSTRATIADES). Glykas offers a brief summary,
which makes it difficult to establish his source. Note, however, his use of the verb £éppovpeito, which is only found in the
Metaphrastic text (Leontius has dnexieiodn).
27 Both stories are adapted from the sermon ‘About Those Who Have Fallen Asleep in the Faith’ (Falconilla, PG 95, 253C-
256A, Trajan, ibid., 261D-264A; see n. 12). Cf. e.g. in the case of Falconilla the phrase dtinep vgp EAANViS0g, £idA0AATIO0q
T€ Kol Tapmav aviEpou Koi aAlotpiov kupiov €pydrtidog in the sermon, and its counterpart mepi EAANvidog kai dfantictov
Kol aAlotpiog obong tod Beod in the treatise. There is, however, a notable discrepancy. The author of the treatise claims that
Falconilla informed her mother in a dream that she had been transported from punishment to bliss. This part of the story has
no counterpart in the sermon, nor is it found in the edited versions of the Passio Pauli et Theclae (ed. R. A. Lipstus — M. Bon-
NET, Acta Apostolorum apocrypha. Leipzig 1891, I 256-257) (BHG 1710-1713), and Life of Thecla (ed. G. DaGRrON, Vie
et miracles de sainte Thecle. Texte grec, traduction et commentaire, avec la collaboration de M. DupRE LA Tour [Subsidia
Hagiographica 62]. Brussels 1978, 236-240) (BHGn 1717-1718). This suggests that the author of the treatise added this
detail because it allowed him to make his point more effectively. On the salvation of pagans see J. A. TRUMBOWER, Rescue
for the Dead: The Posthumous Salvation of Non-Christians in Early Christianity. Oxford 2001, 66—69.
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Two Middle Byzantine Treatises in Defence of the Care of the Dead 191

thor discusses a prayer, in this case from the Liturgy of the Apostle James, which suggests that God
remembers those who do something on behalf of the dead?®.

The two treatises show clearly that even in the eleventh and twelfth centuries the care of the dead
was not necessarily a matter of course. The envisaged audience is people who have no principal ob-
jections to the practice, but are merely somewhat remiss in the discharge of their duties. Yet we are
also told that there existed another group, which rejected the practice out of hand and was impervious
to all admonition. The treatises are written in very simple and at times ungrammatical Greek, which
suggests that the author had received only a rudimentary education. This is a clear sign that doubts
about the efficacy of the care of the dead were not limited to the elite.

EDITION

The edition is based on the five manuscripts listed below. A sixth manuscript, which is found in the
library of the monastery of St Nikanor in Zaborda, was not accessible to me®.

M codex Monacensis graecus 226, ff. 113v—116r (Treatise 1), 116r—119v (Treatise 2), s. 13/14
(Diktyon 44673).

H codex Hierosolymitanus (ITatpiapyikn BipAobrkn, Hagios Sabas) graecus 80, ff. 37r—41v
(Treatise 1), s. 13 (Diktyon 34337)

S, codex Sinaiticus graecus 529, ff. 97r—107r (Treatise 1), s. 16 (Diktyon 58904)

S, codex Sinaiticus graecus 531, ff. 126v—133v (Treatise 1), s. 16 (Diktyon 58906)

S, codex Sinaiticus graecus 463, ff. 46r—51r (Treatise 1), s. 17 (Diktyon 58838)

Z Consensus Codicum HS,S,S;

The second treatise is only found in M. By contrast, the first treatise is found in all five manu-
scripts. In this case H, S,, S, and S, have a virtually identical text whereas the version in M is quite
different: syntactical units are transposed and synonyms are used**. M contains numerous words and
phrases that are not found in the other four manuscripts®'. In particular, place names are preserved??.
This suggests that its version is in these instances closer to the original, while the text in the other
manuscripts has been somewhat shortened. Yet in a few cases it is H, S;, S, and S, that have a fuller
text*>. Moreover, they have the correct forms of words that are misspelt in M34. This suggests that
the version in M and the version in the four other manuscripts are independent reworkings of a lost
common model. Since it is impossible to establish the original text, the edition presents the version
of the Munich manuscript, which alone contains both treatises. The variant readings of the other four
manuscripts can be found in the apparatus.

2

3

See Liturgy of the Apostle James (ed. B.-Ch. MERCIER, La Liturgie de S. Jacques: Edition critique, avec traduction latine (PO
26, 2). Turnhout 1946, 115-256, esp. 212.

Codex Zaborda, Movr) tod ayiov Nikdvopog 117, ff. 153sqq., s. 14. The manuscript is described in L. Poritis — M. PoLiri,
Katdroyog xepoypdowv Teptc Moviig Zapopdag. Thessaloniki 2012.

See e.g. Tov Loyov tpéyopat in M and tpéym tov Adyov in Z; and avavtippfiteg in M and dvapeiforag in Z.

See e.g. o0y VIApYOLGL dVO 1| TPEIS Ol TAG TOLNTAG APETAS TaPd ToD Beod aitnodpevol, GALL Kai ToAAOL ol TotodTol ity
Kol €v Tf) oo Kol €v Tf] véq dtofnkn in M and ody drdpyovot 0o 1j Tpeic, aALa Kol ToAAOL Kol €V T maAotd Ko v i) vEQ
Swnkn in Z.

See e.g. vadg ot Tod ayiov 1Apovog kot AToAlmviov TAnciov Tod Aeyopévov Xtpatnyiov in M and vadg 6Tt T0D dryiov
dupovog kol AtoAlmviov in Z.

See e.g. 0l PLAGGCOVTEG ADTOV OTPATIDTAL GO TOD HITVOV AmevekpdOnoay kai avtogin M and ol puhdccovteg dmevekpdOnoav
Kol T KAEWDpa TdV 61dMpdY TLAed®VOVY ovTopaTt ve@yOnoav Kol adtog in Z.

See e.g. éxgyopévol in M and gykeyocpévot in Z; dovebactots in M and dodpebootodc tig in Z.
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AvooTtaciov povayod tod Xivd dpovg AOYog KAAMGOTOG Kol Yuy®EEM|G TEPL TOV ATOLYOUEVOV
AOEAP®V UMV Kol TEPL TOV Aylv AEITOLPYIDV.

Ytac10ong 0 mopov Plog, dyamntoi, Kol TOAAOIG KOTOVTAOVUEVOC TPIKLUIONG UOAMG YOp TIG
TH AKpOTNTL TV ApeTdV olakOpEVOC Kol T® TyeRovL vol & yeipova kadumotdlag Td KpeitTovt
duynBein Gv dneplrpéntmg TV ToALGYEdT ToD PBiov dwumepdcot OdAaccaV Kol AVAOTEPOV TO £0VTOD
OKAPOG TOV VONTAV Ppaydv kol oTAGdwV Kol iAlyyov dtacmcachot Kai i Tovg aBaviaTovg anTo
gyxaboppiocar AMpévac. Kai pokdaplog 0 totodtog 6 01 thg mpog 0edv vevoemg kabaphelg Kai TdV
0VPOVI®V EVUOIPNGOC HOVOP@DY, UOKOPIOTEPOG OF €1 Kol peta Odavotov edpolpnoot Oeopildv
EMTPOTOV Kol Lokapimv GIAOTATOpV: 01 To10DTOL Yap A¢ {dVTa Koi LeTd BAvVATOV TOV Ao OUEVOV
aidovpevol Td avTd d0EavTa AmavTo AmapayapakTo Kol AkAGVNTa dtatnpnootev. ‘O &€ ye Kot Eue
TOV TOTEWVOV Kol Ava&iov Tod ovpavod Kol TG Yig AUEADdS Kol pabdums ToV Eovtod Biov dtomepdvoag
Kol U GVTIGNKOLGOV TOIG £0VTOD TTaIGHAGY EVOSIEAUEVOS TV UETAvolay, €l Kol peta Odvatov
apopnoot Beomelf®dv EmtpoOTmV Kol HoONTOV EDYVOUOVOV, EAEEIVOG YEVIOETOL KoL NOIKNUEVOG
map’ OV EAmilel mpovondijvar: od PKpEc Yop OEELEING TOPEKTIKT TG AmTOrYOUEVD YivEToL 1| HETA
OdavaTov eDYVOU®OV GLUVTIHPNOLG TOV 0TV BovAevudToV: €l Yap Kol AcOUEOacTog TIC TOV THoE Plov
apeiyet, SvvavTol ol EDYVAOLOVES aTOD d1000Y01 TE Kol ETITPOTOL 1 EAENUOGVVAV KOl AEITOVPYLDY
Kol QOTOYIOV TPooPidoal TOV ToodTOV €ig TOV TOMOV THG Avomavoems, kol Aevfepov avToOvV
AmoTeEAESOL TV £YKATAOAELPOEVTOV aOTd 0pAnudtov. Kai tadta odk audptupds €otv 6 AdYOG €ig
ndovnVv axomnc i ardty mop MUAV cLUTAAGOELS, AL amd ekdekTig Kal Oelag YpapTig Tag papTupiog
TOOTOG VOV TOPUGTHGOUL GYEVONG Yap €oTv O ToD OBg0D AOYoC, Kabmg Tavteg iote, O PACK®V:
“Ilog 0 aitwv lopfovel, kol 6 (NT@v evpiokel, kol 1@ kpovovt avorynoetolr.” Kol yap 6 pév nrmoato
cogiav, 6 8¢ mhodtov, 0 6& d0&av, O O¢ avopeiav, dAlog 0& EpoVNoLY, E£TEPOg TPROTNTO, GAAOG
obvveowy kai dAlog Pacideiav Beod. Oy Vmdpyovot 600 1| TPEIG ol TAG TOHTUS APETOS TAPA TOD
Ogob aitnodpevol, AAAL kol ToALOL 01 TOl0VTOlL €161 Kal €v Ti] ToAoid Koi €v Tf) véq dtabnkr, Kol
névteg ovtol ka® O fTicavto, obtmg kai Elafov. AAML neldn S Tov Sykov Tod Adyov todtol
Aentopepicon od Bodropar, &9 Etepa pépn OV Adyov tpéyopat. Eimev 6 koprog: ““Omov 800 1j tpeic
VILAPYOVGL GUVNYHEVOL Kol €Tl T® £UQ OVOLLOTL GUUPOVHGOLGLY, EKET glput &v pécm avtdv. Kal toig
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By Anastasius monk of Mt Sinai*, a most beautiful and profitable speech about our departed brothers
and about the holy services.

This present life is full of discord, beloved, and drenched by many huge waves, for barely is someone
who is steered by the eminent virtues and who through the guiding mind has subjected the worse to
the better able to traverse the multiform sea of life without foundering and to keep his ship above
the spiritual rocks and reefs and whirlpools and to moor it in the immortal harbours. And blessed is
such a one who has been purified through his inclination towards God and has gained the celestial
sheepfolds, but more blessed is he, if even after death he has gained God-loving executors of his will
and blessed father-loving ones?, for such ones will respect the departed one even after death as if he
were alive and will preserve unadulterated and unshaken all his decisions. But one who is lowly and
unworthy of heaven and earth like myself and has traversed his life in negligence and indifference
and has not shown a repentance that would offset® his failings will be miserable and wronged by
those whom he hoped would care for him if he does not gain even after death God-obeying execu-
tors of his will and diligent disciples, for the diligent keeping of his decisions after death gives the
departed one no little profit. For even if someone departs from this life without due preparation his
diligent heirs and executors of his will can through alms and services and illuminations move such
a one to the place of rest and set him free from the sins that have remained in him. And this is not a
statement without witness, fabricated in order to please or deceive the ear, but I will now present to
you these witnesses from select and divine Scripture, for the Word of God is truthful as you all know,
who says: “Everyone who asks receives and the one who seeks finds and to the one who knocks it
will be opened.” For one has asked for wisdom, another for riches, another for glory, another for
courage, another for prudence, another for meekness, another for understanding*, and another for
the kingdom of God. And there are not two or three who have asked God for such virtues but there
are many such ones both in the Old and in the New Testament, and all these have received what they
have asked for. But since | do not want to set this out in detail lest the speech become burdensome, |
will turn the speech to other parts. The Lord said: “Where two or three are gathered and agree in my
name, there I am in their midst’, and to such ones all will be given by my Father in heaven, whatever
they ask for. And if your brother sins against you, take two or one of his friends along with you and
if he is reconciled with you, thanks be to God whom it has pleased thus, but if he is not reconciled
with you, speak to the church so that the church may naturally consist of two and three witnesses.”
And if there is an entreaty by the church to God about him®, they will undeniably receive what they

The translation of the first treatise follows the edited text, which is based on the Codex Monacensis graecus 226. Additional
phrases in the other four manuscripts, which are likely to have been part of the original text, are added in the footnotes.

2 7 has instead ‘and father-loving students’.

8 Z has here additionally ‘and compensate for’.

4 Z has here additionally ‘another for humility’.

5 Z has here additionally ‘about a matter’.
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AVOVTIPPNT®G KT TV ToD Kupiov goviy Aappdvovoty. Kail undeic, dayommroi, T00T0 ATIOTHTO,
AL @S TOV VOOV VUMV EMGTNGATE.

[Tétpog 6 aydTaToc O TPOTOKANTOG Kol TPp®mTOHPOVOS, TPORAOLLIOG TE Kol TTETPa THG EKKANGiaG
Xp1o100, TGV ATOGTOA®Y TE TAVT®V KPNTG Kol ThG Pactieiog TV ovpav@dv kKAeOodyog Tapd Hpddoov
7ote 10D PaciAémc &v gipkTi] AmoTeDElC Kol AAVGEST O1TTAIG TPOGOEDEIC Kl OTPATIOTALS GLUVOIEGULOG
@GV, Kol Tovtoyofev avTOV QLAATTOVI®V Kol TV BupdY AGEAADS PLOCUEVOV, TG EKKANGILOG VTEP
avTOD EVYOUEVNG, KAODS &V TAIG TPAEESL TMV ATOCTOA®Y AvayEypamTal, dyyeAog Kupiov EABmV €5
ovpavod EmaTa&ev TV TAELPAV oVTOD Kol eVBEMC al aAvoelg £EEmecov €K TV YEPDY Kol TOV
Tod®V aToD, Kol 01 PLAAGGOVTIEC ADTOV GTPATIATAL GO TOD VITVOL AmevekpmOncay, Kol avtog O
aylog ITétpog aprapng E€eAbav Ek T THG PLAOKTS Kol €K HECOV TAVIOV AYOENTL THV EKKANGiaV
katalafov EvBa 1 vy ot avtod €yéveto, EEmAney dmavTog.

KopvinAog 8¢ 6 TovTou pafntng vaov eidmAkov ot vy kataotpéyos Badpa EEaiotov eipydoato-
Anuntpiov yap tod dpyovroc Evavlia 1) cduplog koi 6 ToOTov HoVOoyevic LIOG ANUNTPLOG €V TM
ocopnTOpatt Tod vood cuyymcBévteg petd dekdtny Nuépay TAnuppog Aaod ekyoiCovrog Kai tod
ayiov Kopvniiov mpocevyopévou DEp adTdV TV cVYXOGHEvToV v Td vad, odot kal dflapeig ol
EYKEYMGUEVOL T) VAN €0pEbncav.

Eidec, dyomnté, dyfic Suvauty, mdc ol TaC TocanTog HEPAC VIGTEIS KOl GUYKEXMOUEVOL OVTEC
émi TA0ovg cupmtdpaTog eVpEtncav (dVTEG Kai o®ot kol avOnpoi; AAL" Epel Tig Towg Gt pobnmg
amocTOlov TpoovEATO Kai S Todto TadTa obTme dyéveto. Olda kéyd ToDTO Gae®dC, GAL i8¢ ot
10 péyebog Tovtov Tod Bavpatog, uavlave 8¢ kol TodTo AKpIPdg dTL VITEP CWTOV, TOV ATOGTOAOV
Ay TTétpov, 0vdE pabntng TpoonvEnto, AALL YOVOIKEG TIVES YPIOTIOVAL KOl Ol TUYOVTEG TAVTES
ypotiavol v tf éxkinoig. Kai todtov €k xepdg Hpddov kol deopdv kol @uAakig Kol ToAATRG
acoreiag 1 0y TOHTOV TAOV YOVAIKDV TGOV XPIOTIOVAV TOV KATATLXOVT®V &V Th| EKKANGig £EeiAaTo
TAVTOV TOV AOTOV KOAXGTNPIOV OpYavmV.

AMG. Kl YOV TIG 0VY ayior GAL 1] TuYODGA VIOV EYOVoa. €V ZVPig aiyUAA®TOV Kol €V QUAOKT]
amokeipevov kol TOv peyaiopdaptupo Ocddwpov Bepudc vep awtod aitnoopévn Tod A0tV TOV
€0VTHG VIOV Ao THG aiypodmoiag, oV Tapelde KVPLOG THG deNcE®S AT, GALL TG eVYNG TEAOG
Aapovong amerbov evbvg O peyaropdptug Tod Xptotod Oeddwpog v T PLANKT], Kol Aafdv TOvV
VIOV TG TAG YUVOIKOC METO Kol THG &V TM TPpoyNA® adtod Papeiog aAdcemc, Kol EXOEIG aDTOV GOV
avti] T aAvoet v Agvkotdte g 610 pidg vokTdg — @ ToD BodUaTog — TAPESTNOEY AVTOV HEGOV
t0d Bulavtiov v 1® oik® avTiic.
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ask for according to the word of the Lord. And nobody, beloved, shall disbelieve this, but turn your
mind hither.

Peter, the most holy, the first-called and first-seated and first-ranked and rock of the church of
Christ and foundation of all Apostles and key-bearer of the kingdom of heaven was once thrown into
prison by Herod and bound with twofold fetters and chained together with soldiers, and while they
guarded him all round and the doors were securely fastened and the church prayed for him as it is
written in the Acts of the Apostles, an angel of the Lord came from heaven and smote his side and the
fetters immediately fell from his hands and feet and the soldiers who guarded him were overcome
by a death-like sleep® and the holy Peter himself went out from the prison and from the midst of all
unharmed and soundlessly, and arriving at the church where the prayer was being performed for him
he astounded them.

And Cornelius, his disciple, who had destroyed through prayer a temple of idols performed an
extraordinary miracle. For when Euanthia, the wife of the governor Demetrius, and his only son
Demetrius had been buried by the collapse of the temple, and when ten days later the people cleared
away the debris and the holy Cornelius prayed for those who had been buried in the temple, those
who had been buried by the debris were found hale and unharmed.

Have you seen, beloved one, the power of prayer, how those who had for so many days been with-
out food and buried by such a mass of debris were found alive and hale and blooming? But perhaps
someone will say that the disciple of an Apostle prayed and that therefore it happened in this way. I,
too, know this well, but behold the greatness of this miracle, and accurately learn this, too, that for
him, I mean the Apostle Peter, no disciple prayed but some Christian women and all Christians that
happened to be in the church, and the prayer of these women who happened to be in the church freed
him from the hands of Herod and the fetters and the prison and the great security, and all the instru-
ments of torture.

But some woman, too, who was not holy but ordinary had a son who was captive in Syria and lay
in prison, and when she fervently beseeched the great martyr Theodore about him that her son might
return from captivity, the Lord did not overlook her entreaty but when the prayer had ended the great
martyr of Christ Theodore immediately went to the prison and took the son of this very woman to-
gether with the heavy chain around his neck and set him on a white horse with this very chain and in
one night, o miracle, brought him to the midst of Byzantium into her house.

6 Z has here additionally ‘and the locks of the iron portals opened by themselves’.
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‘Etépa 6& maAwv yovi] dypoikov TvOg Kol ovTh Opoimg viov &govoa doDAOV Ekelce TOD €V
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And again another woman of some rustic, too, who likewise had a son who was a slave of the emir
of Crete for a whole year, and when this very woman entreated God with all her heart, the merciful
Lord did not overlook her entreaty either but on the day and hour” prayed to God and moved the great
martyr George to intercession. As of old Habakkuk was snatched away to Daniel in Babylon by an
angel together with the breakfast, so this one, too, was snatched away by the great martyr George
with a chalice of wine and arrived in Mitylene—o the unexpected and extraordinary miracle—, giv-
ing the full vessel to his mother.

And nobody, my brothers, shall disbelieve this portentous event, for the God of old is now and
always and always lends his ear to those who fervently entreat him in truth, fulfilling all their wishes
provided they are beneficial to them.

There also happened another such miracle® in Byzantium, which is exceedingly fitting to this topic
and useful for those who listen carefully and believe obediently. For those who do not want to hear
or pay attention or believe, the whole world will not convince or wake up.

There is a temple of Philemon and Apollonius near the so-called Strategion. This temple once col-
lapsed and buried in the debris three youths. Their parents despaired of their rescue or rather of their
life and devoted themselves rather to that which is profitable for the soul and performed services as
well as all-night vigils and almsgiving each day for those who were presumed dead. And after some
days when the temple was about to be restored, they began to dig out the fallen debris, and after four
or five days those who removed the debris from there heard voices from below frequently calling
them, and believing that this voice was the result of demonic illusions they gathered together the
clergy. And those took in their hands the holy Gospel and the venerable and life-giving cross and rel-
ics of holy martyrs and lighted candles and burned incense and performed the Psalms of David there
and also recited the symbol of the faith, performing a most extended entreaty and prayer to God. And
when the prayer had ended they heard from below a voice with a sweet tune, which responded to
them with amen and was sent up for many hours. Who then will express your powers, Lord, and who
will make heard all your praises? For, Lord, bringing about our salvation you show to your servants
great and inscrutable miracles in each generation in manifold ways. When they heard this voice they
all became as if hopeful and very quickly undertook the clearance of the mass of debris with zeal and

" Z has here additionally ‘on which her son had been captured in the previous year she again’.
8 Z has here additionally “in recent days’.
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diligence. And when they had cleared away the debris they found the three youths—o frightful and
extraordinary miracle—alive and blooming and completely unharmed. When they then had found
them thus hale and healthy and completely unharmed from the collapse of the temple, they were all
amazed and astounded, and cried “Lord have mercy” for many hours. When their parents and the
Christ-loving men who found themselves there interrogated them and asked how they had survived
and how they had fed themselves, they answered them thus: “The debris settled on itself and made
so-to-speak three hollows in which it received us separately, as the providence of God arranged, and
around the third hour of the day at the command of God it was as if a window opened from some-
where and shone on us, and we were illuminated until the evening and each of us took one half of an
offering and this same half of an offering became our food and drink so that we were sated.” When
they heard this, their parents were greatly assured that the services, which had been performed for
them, had fed them and that the all-night vigils had gladdened them and that the alms had preserved
them hale and unharmed.

And if you wish, [ will tell you yet another story, which is well known to all and very profitable
and fitting to such a topic.

A disciple of a great coenobium once went away on an errand, and through the collusion of the
evil one, fell into fornication and immediately ended his life before he could confess. When the
brothers laid him out for burial in the church his face became completely blackened like a kitchen
pot. When the abbot saw what had happened he immediately realised what was the reason for the
blackening of the brother, and he said to the brothers: “Fathers and brothers, this brother of ours fell
into the pit of licentiousness and therefore his face has become blackened like that of an Ethiopian as
you, too, see it now. And certainly if the brother had been in his cell as we all were, he would not have
suffered such a mishap so that it cannot be denied that our brother certainly got into danger because
he had gone out on our behalf. Therefore, then, it is necessary, fathers, that we, too, toil on his behalf
and see if God arranges something.” And having gathered all in the church, the divine shepherd had
the corpse put in their midst and saw to it that the whole church was illuminated with many lamps,
and three days and nights they did not cease to beg the merciful God about the brother, neither eating
nor drinking nor sleeping nor at all stepping out of the church unless one or two stepped out because
of the inevitable need of the belly. And when the divine mysteries of the third day were performed
and there was deep silence, they heard a voice speaking from above: “Lord, you are just, judge then
justly, for he has died in sin, give him up, Master, because he is ours.” And the merciful Lord re-
plied: “I am just but also exceedingly merciful and seeing this great perseverance and entreaty of the
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brothers | cannot disobey them. Persuade them, then, to desist from begging me and take him.” And
when this was being said, the face of the brother shone like a sweet-smelling rose. And after the
brothers had received reassurance from this that God had forgiven his sin, they were all filled with
the divine mysteries. And they buried him with many psalms and hymns and afterwards partook of
food, and having recovered a little, they offered the Lord a great thanksgiving.

Having heard this, my beloved brothers, let us shake off from our heart all doubt as to whether
one should do good on behalf of those who have fallen asleep and let us not hesitate to pray, to per-
form all-night vigils, to perform services, to make a small distribution according to our means, and
let us not hesitate to keep the last will of the departed safe and unadulterated. For when this is done
we help not only the departed but even more ourselves, for Scripture says: “As you have done it will
be for you.” And what is said is true®. But our father among the saints Basil says firstly thus in the
divine initiation: “Remember, Lord, those who have made offerings,” and then he adds: “for whom
they have offered.”*°

This we who are lowlier than any human being and dumber than fish and wilder than animals
have gathered accurately not from ourselves, far be it, but from divine Scripture, and we have not
said this to teach the obedient and father-loving ones, but we have set out a pitiful reminder for all in
simple and unadorned words, sending up praise and thanks to the all-powerful God now and always
and forever. Amen.

*kk

By the same monk Anastasius, a speech about our brothers who have departed or fallen asleep,
which shows that doing good on their behalf is exceedingly good and profitable and pleasing to God,
and especially the divine and mystical services that are performed on their behalf in the most holy
churches of God.

Since, beloved, after the fall human nature is always of such a kind that it slips easily, either
willingly or also against its will, as having developed such a habit, it does not cease to sin. Being
impelled by innumerable passions to act thus from young age until old age, it is certainly the case
that by necessity we are all being tossed about. The creator of everything, our wise God, who cares
for this human nature gave us the law, then the prophets, and finally sent out his only-begotten Son
to bear and sanctify this flesh of ours, and to pull us all back from the fall of sin through him, and to
restore us to the ancient beauty. Yet we who are indifferent and negligent as regards the good, and
who are always assiduously inclined to sin, pervert his commandment and do not cease to sin, but sin
in word and deed and thought and intention, and not only do we sin unwillingly but also willingly,
and not only do we fall into some small and irrelevant and venial sins, but also into exceedingly

9 Z has here additionally “for I could tell you some things about that, but because the speech is long I will omit them’.
10 7 has here additionally ‘so that those who offer something to God about those who have fallen asleep firstly benefit themselves
and then the departed ones’.
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shameful and terrible ones, since our thoughts are darkened by the devil who always envies the good
works. But our Lord Jesus Christ who procures the salvation of all gave as law his Gospels, so that
we may always repent from our first years until our last breath, speaking thus: “Watch and pray,” that
is, repent and struggle, “because you do not know at which hour the thief comes.” And elsewhere
the Lord says this as if in both ways: “Always be prepared because death is with you.” And earlier
he announced this through the prophet: “Wherein one is found when one dies, either doing good or
bad things, there one will be placed.” Confirming and correcting this, Christ proclaimed: “Repent
for the kingdom of heaven has approached.” The Lord said this because he wishes that we always
do the good, which brings all to the eternal life. And again he says through the prophet because of
those who are always wallowing in shameful things because of their evil and foul inclination: “I do
not wish the death of the sinner but that he may turn and live repenting.” For God always cares for
the human nature. And Christ says to Peter: “How many times your brother sins against you, forgive
him.” And when the Apostle said: “Lord, if my brother sins against me up to seven times, I will for-
give him,” the Lord answered: “I do not say to you, up to seven times but up to seventy times seven
times.” And what he says is this: It is good not to fall, but if it happens that you fall innumerable
times, do not despair, but turn to repentance, for God is merciful. And when he sees us acting thus,
even if death seizes us, when we leave behind as diligent executors of our will fathers or brothers or
friends or some others of those who live a godly life, and they struggle on our behalf, they can wipe
out our faults after God, if they are not great and awful. But, my beloved brothers, it is good to repent
for our failings, for it is said: “Those who sow will also reap.” And that what happens after death on
behalf of the departed is accepted and profitable, is obvious to all. For he who does a good work on
behalf of those who have fallen asleep does four good things. Firstly and especially, he venerates God
through whom the good is being done; secondly, he profits his own soul as doing the good; thirdly,
he leaves behind an example for the others, too, so that many see and emulate it and do the same,
thereby profiting themselves and others; and fourthly, the one who has fallen asleep for whom the
good works are done experiences great relief. And from where this is evident, the listener may hear
wisely, for you will not hear from us subtle rhetorical speeches, which are based on old stories, but
the truth and knowledge of God.

For our father John the Almsgiver who is among the saints said that a man from Cyprus was de-
ported to the Persians and when his relatives learnt about his death from his fellow-captives, they had
him commemorated as it is customary for Christians. And after four years he returned from captivity
and arrived at his home. For the one who had died was not this one as his fellow-captives had said
but another one who looked like him. And he asked his parents about the three days on which they
had had him commemorated in each year, and they told him: “We had you commemorated according
to our means and entreated the merciful Lord these three days of the year that he be kind to you.”
And he told them under many oaths: “On these three days of the year on which you say that you had
me commemorated and did good works on my behalf, there came one who was dressed in white and
invisibly released me from the chains and the prison, and the whole day I moved where I wished, and
nobody hindered or recognised me, but I was in great joy and happiness, and on the following day
I again found myself in the prison, bearing the chains.” For from this we learn that those who have
fallen asleep find great relief through the services and illuminations and prayers and distributions that
are performed on their behalf.
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But the great Apostle James, too, the brother of the Lord, proclaimed in a loud voice: “Is anyone
among you sick? Let him call the priests of the church and let them pray on his behalf, and the prayer
of our faith will save the sick one and the Lord will raise him up from his sickness.” And not from
this sickness alone will the prayer of the priests raise him up but also if such a one has committed
sins they will be forgiven him.

But the first-seated Peter, too, who was bound in prison with great security escaped, having been
released by an angel of God and freed from the hands of Herod, when a prayer was said on his be-
half. And the bodily dangers and deaths and the good deeds that compensate for them are as | believe
analogous to the crimes of the soul.

Therefore, the great Athanasius and Basil and John Chrysostom, too, not only did not prevent
them happening as being useless and not accepted by God but endorsed and confirmed them or rather
commanded in their own writings that they be done with great zeal and care, as being exceedingly
useful and causes for the mercy relating to God. And our father Andrew of Crete who is among the
saints wrote more profusely about this topic, but also John of Damascus and many other fathers. For
the first female martyr Thecla prayed after the death of Falconilla on her behalf and transported her
from the torment that held her to a more resplendent and elevated life, for which reason she also re-
vealed her transport to her mother through a revelation. And let no one say that the first female martyr
prayed and was therefore heard, but let him learn for whom she prayed, for a heathen who was not
baptised and was alien to God, and having prayed for her, the first martyr did not fail to be granted her
request. But Gregory, too, the pope of Rome, the one of the Dialogues, said that once when he stood
on a bridge and admired its beauty and remembered that the emperor Trajan had constructed it for
the common weal, he prayed for him that his soul might attain relief because of the bridge that he had
constructed, and someone with a frightening appearance came to him and said to him: “See, because
of your prayer | bestow on the emperor Trajan a measure of forgiveness. Do not continue any more
to pray for a man who was impious and a worshipper of idols.” And if we thus pray or have services
performed or do some good deeds or make illuminations for God on behalf of Christians who are of
the same race and the same faith about cases where we often slip as human beings, will not God hear
us? Yes, | say to you, he will truly hear us and also deem them worthy of great relief.

And there are many other testimonies from the distant past about this issue, which we will leave
aside because of the great length of the speech, and speak about what has happened in our days*.

Someone by the name of Phocas who lived in a great coenobium was sent as steward to an estate
by the abbot of that monastery whose name was Anthony. When the same Phocas because of some
issues got tired of this thing, that is, the stewardship, as it often happens, he frequently wrote to the
aforementioned abbot that he wished to resign from the stewardship. And the abbot who was often
pestered by the aforementioned Phocas did not listen to him but even foretold him: “It is not profit-
able for you to leave,” and did not release him nor wished to hear in any way of this one’s resignation.
And he held his peace for a while much against his will, and employing a trick wrote again to the
superior of the monastery through somebody who was a foreigner and unknown that the letter sup-
posedly was from the brothers who were there, saying thus: “Through the good pleasure of God our
steward, venerable father, has departed from this life after a brief illness. And because of the duties of
the father that are incumbent on us, or rather because of the good itself we have been forced to write
this to you that you may learn, our holy father and the whole brotherhood, about the change of the
stewardship, and send us another steward in his stead. When you have received this, most venerable
father, and read it in front of all brothers, and you have done what is profitable for the monastery,
elect another one who is worthy of this stewardship and send him to us.” When that divine man An-

I The Greek of the following story is barely coherent, which is reflected in the translation.
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thony, who was also abbot of that monastery, received this he first sighed and then cried, and after-
wards they sounded the board and all brothers came to the church, and when all of them had come to
the church the abbot commanded that there be read the letter, which as they thought had been sent to
them by the brothers. And when it then had been read in front of all brothers, they all felt compunc-
tion. Then they said a prayer on his behalf as it was their custom, and the aforementioned most holy
man Anthony, the abbot of that monastery, commanded that he be entered into the diptychs. When
this had been done, another one was sent in his stead to his place. But when after some years Phocas,
who had pretended to be dead, came to the monastery, everybody was astounded. When they had
interrogated him and learnt from him what had really happened, as has been said before, that divine
man Anthony commanded that he be cast out from the diptychs. And the aforementioned Phocas,
invoking God as witness for his speech, swore to those who have told me this: “From the day on
which the abbot received my letter and read it in front of the brothers and then commanded that I
be entered into the diptychs, as I have found out when I finally inquired about it, until I was wiped
out from the diptychs, I was constantly ever and always during the day in great joy and complete
reassurance and free from every worldly thought, and all nights I imagined that I was rejoicing in a
church or in a garden or in a palace or at tables or in some entourage, being subjected to an empress
in all things and being greatly loved and glorified by her, so that I was for this reason in complete
reassurance during the entire day. But when my name was cast out from the spiritual register, I found
myself in that night as if accompanying that empress from the palace to the great church, and when
we had arrived before the temple of the Saviour that is named Chalke, the ramp on which I stepped
while being on horseback was broken and cast down, and as I was getting off the horse in order to lift
it up, I woke up and henceforth never again have I been in a church or at a table or in an entourage
or seen an empress nor has my soul rejoiced and been reassured either at night or during the day. For
this reason, I always say: If only I had gone away to a foreign land and were dead to human beings
but alive to the God of all. For that reassurance was sufficient for my salvation.”

Having heard this, my beloved brothers, let us not neglect to do good works for those who have
fallen asleep, if possible for all that belong to the same race but if not at least for our fathers and
brothers and relatives and friends. For when we do this, we rather profit ourselves. This word is not
mine but of the Apostles and the divine fathers. For the holy James, the Apostle, says in his divine
initiation to God, from which the great Basil, too, drew his divine and mystical words: “Remember,
Lord, those who have made offerings”, and then he adds: “And for whom they have made offer-
ings.” And another one says thus: “If someone takes oil in order to anoint somebody he inevitably
first anoints himself, and then the one who is anointed.” Thus imagine it to be the case here, too.
For he who does something beneficial for his relative or perhaps friend after death, first of all does
something beneficial for himself, and then for the one who has received the benefit. But we, too, of-
ten offend, each one of us, in something and then take others with us who are friends of those whom
we often have offended in order that they reconcile them with us. And they themselves often do not
wish to forgive us such an offence nor be reconciled with us, but when they accept the love and the
entreaty of those that entreat them they make up and forgive. And as the human beings accept the
entreaty and forgive us even if they are exceedingly hardened, thus also God. For he undoubtedly
hears those who entreat him, first of all accepting their will and zeal and then rewarding the departed
ones according to their entreaty, for Christ says: “If you who are evil know how to give good gifts to
your children, how much more will our Father in heaven give you,” and especially when he sees how
we toil and struggle out of love and affection for our relatives. But if someone understands correctly
the word “As you have done so be it for you,” he can learn clearly and truly that whether one of the
departed has done well or whether he has been negligently disposed about these things, the same
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VIEP TOV KEKOIUNUEVOV TOTEPOV Kal AdeEAQ®V NudV. Kol tadta pev 1o mepl toutmv Aeleypévo
ikava. Hueilc 8¢ tov Oeov del dpsilopey £theobobot VIEP TOV dimV TANUUEANUATOVY Tva pn) EAOMV
€€aipvng 0 Bavatog evpnoel NUAG dvetoipovs, Kol Opnvioopey AvoEEAT] Kol dvovnta dTav ovdEV
OEEADUEV, AALG PLaALOV oTovddompey don dvvapg, tva ebpn MUdg 6 KOPLOG YpNyopodvTag Kol
TOG AOUTASOG ETOTHOVG EXOVTOC, KOl Elcaydyn MUAS €IC TOV VOLE®OVE, aDTOD TOV 0VPAVIOV, LETH TOV
epovipmv Topbévov do&alovtag Kol EDA0YODVTOG OTOV AEVVAME TE KOl ASIOAEITTOC &TL aDT® 1
d0&a €ig TOVS iMVOS TOV OLOVOV: AUNV.
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he himself will suffer from another one without any doubt. For I have actively studied many people
concerning these things and have found that the word is manifestly true. Therefore, I beg you all,
brothers, each of us according to his means, that we do not neglect to do good works for our fathers
and brothers who have fallen asleep. And what I have said about this issue is sufficient. But we must
always propitiate God about our own misdeeds lest death come suddenly and find us unprepared and
we cry pointlessly and uselessly, when we do not have any profit. But let us rather strive as much
as we can that the Lord may find us awake and with lamps that are ready, and may lead us into his
heavenly bridal chamber together with the prudent virgins, glorifying and praising him forever and
unceasingly, because his is the glory forever and ever. Amen.








